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ABSTRACT 
This paper attempts to critically analyze the feminist constructions of traditional discourses and practices 

about spousal sexual relationships as discussed and debated in online Urdu weblogs in Pakistan. Using 

critical discourse analysis framework, the paper conducts a detailed textual analysis of an article published 

in online Urdu weblog "humsub.com.pk". CDA is used here to present an exposition of underlying 

ideologies, discourse strategies and textual tactics used by feminist authors to subvert traditional 

discourses of sexuality, power relations and sexual ethics. These ideological and power aspects of written 

texts are studied through various methodologies however the present paper has used Fairclough's (2003) 

three-dimensional model of discourse analysis. This paper is part of an ongoing doctoral research study in 

which three online Urdu Weblogs are selected as data sources for the period of two years (March 2019 to 

March 2021). For the purpose of the paper only a selected article is analyzed within the context of a larger 

data set. The selected media text is was published in Urdu language in June 2021 on humsub.com.pk. This 

paper aims at describing how liberal secular feminist discourses of sexuality and sexual freedom criticize 

traditional discourses and practices but these critical feminist discourses fail to engage in rational debates 

and mainly remain emblems of denial and refusal.  

Keywords: Critical discourse analysis, discursive, feminist discourse, traditional discourse, discourses of 

sexuality, textual tactics.    

 

INTRODUCTION 
Objectification through sexual symbolism and semiotics is a strategy that is widely used by marketers as 

well as authors and activists. A number of studies have explored glamorization of women's body in 

advertisements (Sarkar, 2014); sexual objectification and sex appeals (Kumar, 2017) and verbal self-

objectification in women (Flynn, Craig, Anderson, & Holody, 2016). However, it is also found that sexual 

objectification of women has no significant relation to media portrayal of women (Ali, 2018). But women's 

objectification is common and pervasive in all societies (McKay, 2013) and media plays a role in this 

process although not through imagery but written texts and vocals. Amina Yaqin(2021) argues that 

Pakistani feminist poets and authors borrowed symbols and metaphors from feminist thought and used them 

in Urdu language to subvert sexual ideologies and discourses and thus successfully made secular inroads 

into the sacred. Because of these inroads, women are deploying strategies of ambiguous and contradictory 

impression management to win simultaneously the titles of respected ladies and sluts (Hussain, 2020). 

Emerging discourses of liberal feminist sexualities precisely attempt to do the same: marginalizing the 

traditional practices and discourses from within through the superficial and so-called communicative 
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rationality and logical criticisms. Sexual practices and aspirations of young females are deploying Islamic 

terminology to gain sexual opportunities created by the feminist thought.  

Media texts are playing a crucial role in this ideological strategic struggle. Media discourses and 

social practices are dialectically related (Richardson, 2007). Media discourses shape the society in such a 

way that they become true reflectors and constituents of the society (Bell, 1998). This role of media has 

become exponential with the advent of social media and online discussion platforms where liberalization 

of publication has extended the limits of readership and opinions. Now the opinions of authors are presented 

as philosophical pieces coming from personal experiences that are never considered suitable for scrutiny. 

Thus, today's media texts are becoming more and more influential and wedded in sociocultural and 

individual practices. This paper departs from the debates of identity constructions and shows that media 

debates remain within the bounds of accusations, mockery and verbosity and never enter into serious 

debates. Specifically, the paper analyses the rare arguments presented by authors. The paper intends to 

expose the flawed logics of feminist media discourses, their poor discursive constructions and elective 

strategies to prove their decontextualized stances.  

 

METHOD AND RESEARCH QUESTIONS 
Critical discourse analysis is a framework as well as methodology to investigate the intricate relations of 

language, ideology, power and social practices converged in media texts (van Dijk, 2006; 1988; 2000; 

Fairclough, 1995). CDA is also used to deconstruct and interpret media discourses and to reveal the reality 

of different discourses (Henry & Tator, 2002). CDA as methodology focuses on underlying theoretical 

penchants of texts and the structures, functions and social contexts involved in their production and 

propagation (van Dijk, 1988; Fowler, 1991; Fairclough, 2003). Based on Fairclough's (Fairclough, 2001, p. 

20) three-dimensional methodological analysis, the paper describes, interprets and explains the present and 

absent discourses within a single text that was produced to challenge the traditional religious spousal sexual 

discourses and practices. Following research questions were considered to achieve this research objective. 

1. How the author selected, reported, interpreted and challenged the discourses and sub-

discourses on traditional spousal sexual practices? 

2. How the author presented arguments of the targeted discourses and practices and what counter-

arguments were presented by the author? 

3. Were the counter-arguments and refutations presented by the author coherent and justified? 

Three online Urdu weblogs were selected for data collection and analysis: daanish.pk, 

humsub.com.pk and daleel.pk. These weblogs are independent websites with explicit ideological tendencies 

where a huge number of individuals from almost all fields of life write and discuss on various issues. These 

weblogs are not usual news websites but have a scholarly and academic flavor. Authors write their opinions 

just like columns, editorials, commentaries, repertoire and essays. Publication process is short and free of 

cost and indiscriminate. Though their ideological tendencies are known but a mixture of ideologies can be 

found on all these weblogs. Easy access and wider availability have made these weblogs popular in Urdu 

speaking world. 

Collected data from these weblogs from March 2019 to March 2021 comprised of 153 articles that 

provided insights for contextual and intertextual analysis. Out of these 153 articles, 9 articles were selected 

for detailed analysis. All the articles were in Urdu language. For the purpose of analysis, nine selected 

articles were completely translated into English language while the remaining data was partially translated 

to find themes within the texts. The detailed analysis followed Fairclough's model of discourse analysis 

(Fairclough, 1993). This detailed analysis analyzed the whole article considering it an organic unit. The 

analysis of one article published in humsub.com.pk is presented in this paper.  

 

ANALYSIS AND DISCUSSION 
This section provides the detailed critical discourse analysis according to Fairclough’s three-dimensional 

framework for media texts (Fairclough, 1993). This framework analyses media texts from the dimensions 

of discursive practices, textual constructions and social practices. Although it is possible to separate these 
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three dimensions from the media texts but the separation is not desirable and even sometimes inconvenient 

depending upon the texturing of certain media texts. The format of critical discourse analysis is modifiable 

where the nature of the research project and the objectives of analysis necessitate this. 

 

Context of the Selected Article for CDA Analysis 

Title of the article under analysis is “ وا اور عورت کا گناہحمل سرا سے مرد کا بال ” [Man’s Call from Pregnancy 

House and Woman’s Sin] written by Dr. Tahira Kazmi on humsub.com.pk2. The website shows that from 

since its publication on 28th June 2019, it has been viewed 5849 times till the date of retrieval (22nd July 

2020). Despite this broad viewership, there are only 47 comments at the end of article. We will begin our 

analysis from the title of article. 

The first word “Hamal Sara” in title can be roughly translated as “Pregnancy House”, the place 

where pregnancies take place or where women are impregnated. The use of this word is ambiguous but 

quite significant in, at least, three ways: novelty, juxtaposition and nomination. Novelty lies in the invention 

of this word because this compound noun does not exist in Urdu vocabulary. The author has invented a new 

term by combining an Arabic world “Hamal” and a Persian suffix “sara”. Hamal means pregnancy and 

sara has two meanings, a place and the speaker. Since pregnancy cannot speak, therefore, the appropriate 

meaning would be “the Pregnancy House”. This compound world is used with a collocation of man. The 

effect of this lexicon is that it nominates a place reserved for males. This nomination serves the 

objectification of men because the impression is that man occupies a place where the process of 

insemination is carried out in a mechanical way. The word hamal sara bears a phonological resemblance 

with haram sara that means a private place for intimation in which men and women indulge in exaggerated 

sensual activities. The introduction of new term excludes women from the place and shows man enthroned 

in a prestigious way. Man is presented as an active and dominant actor in a generic way; he summons 

women at his place. In the similar way, the discourses of male authority and sexual domination are mixed 

with female subordination. This interdiscursivity prepares the reader for to know about male impeachment. 

Now we turn to the analysis of text of the article. 

 

CDA by Fairclough 
[I] listened to Dr. Farhat Hashmi’s insightful lecture! Listening about warning of anathema from holy spirits 

(angles), as a result of woman’s refusal to man’s call, believe me, [my] soul swayed. Heartbeat throbbed, 

cold sweat started, there were goose bumps and we remembered all the coquetries of our past.   

The first paragraph is brief and introduces the issue in a dramatic style. The opening sentence is 

narrative and informative but it ends with an exclamation mark. This grammatical shift significantly 

transforms the nature of narrative information into a mockery and irony. The exclamation mark makes the 

word “insightful” ironic thus implicitly conveys opposite meaning. Author mentions “lecture” but nowhere 

in the rest of the article have we found any detail or context of the lecture. The second sentence presents 

the actual issue for which the article is produced. Interdiscursive construction of the issue allows its 

metaphorical presentation because it is explicit that the readers are aware what the nature of “man’s call” 

is and what is the meaning of woman’s refusal. The rest of text is self-expository and highly dramatic. The 

last words (all the coquetries of our past) are presented as a confessional that serves the association of the 

author with the admonished women. The confessional style is realized through personalization “believe 

me” and the dramatization is realized through physiological (goose bumps) and psychological 

(remembered) effects on the author. This personalization and dramatization offers authorized voice and 

phenomenological evidence of the suppressed and dreadful situation of women. The author testifies that 

she had committed such acts of refusal but this doesn’t have any effect on her as the next paragraphs reveal 

her reactions. This introductory text is ironical in tone and introduces a mixture of discourses through the 

discursive constructions of sentimentality and emotional feedback. The next paragraph describes the 

cognitive effects. 

 
2https://www.humsub.com.pk/250166/tahira-kazmi-36/ (accessed on 6 September, 2021). 
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Since then, we are pondering over how much weight of the register would have been that contains 

angles’ anathemas for us and whether our some pious deeds, that we trusted so much in our state of neglect, 

would help in reducing the weight of our unintentional sins as described by Dr. Farhat Hashmi or the refusal 

to man’s call will outweigh. 

This paragraph delineates the cognitive effects of the sins committed on the part of author. This 

complex sentence is full of interdiscursive constructions and textured in a style of mockery to author as 

well as the speaker whose rebuttal is being made. All the four actors with their respective actions are 

textured together in this single sentence. The first actor is Farhat Hashmi who is attributed to a statement 

that the author is trying to make controversial but merely at the strength of taunting rhetorical style. Then 

angles are the actors who maintain a register to record the sins of (innocent) sinner women. Third actor is 

the author herself who is busy in reflecting on the statement and the generic man who is privileged with the 

right to call a woman. Several discursive constructions are to be noticed in this sentence. The author ensures 

the reader that she reflected well on the consequences and logical validity of the statement made by the 

speaker. The lexical choice of pronouns explicitly reveals the rivalry of discourses. Author uses plural 

pronouns (“we”, “our”, “us”) for herself but she uses non-honorific lexicons for her protagonist. The author 

constructs her religious authority through self-exposition of her pious deeds and contrasts them with the 

acts of sin (refusing man’s call) but labels them “unintentional”. This word is significant in bracketing the 

agency in case of sins but also contradicts the statement made by the author in first paragraph. Refusal to 

have intercourse in a coquettish manner is in no way an unintentional act but full of intentions and strategies 

in sexual and intimate relations. At the same time, this female strategy denies the supposed female passivity 

in face of male’s call for intercourse. The strategic refusal neither can be considered “unintentional” nor a 

“sin”. This contradiction refutes the fundamental premise on the basis of which the author is criticizing the 

protagonist. Again, the author repeats her confessions of refusal that serves the personalization of the issue. 

The next paragraph reveals another contradiction in the text. 

Man’s call is a unilateral arrangement is almost a strange concept for us. We just know the attraction 

between the two cosmological pieces, that was discovered by Newton and the nature of which was described 

by Sanaullah Meera Ji in a poem titled “Ocean’s Call”…. 

Here the author categorically rejects the concept of man’s call; there is no such a thing as solely 

man’s call. The word “strange” shows high level of epistemic commitment of the author. In other words, 

she doesn’t acknowledge such a unidirectional call that amounts to a categorical order. Instead, she admits 

that she only knows Newton’s law of gravitation between two masses of the universe. These two statements 

reveal the epistemic commitment of the author and this commitment introduces scientific discourse as rival 

to the religious discourse. Through implicit comparison, the author compares the authorities of a religious 

scholar and a scientist and reinforces her own authority by appealing to her own knowledge. This is the 

same discursive construction that is used in the preceding paragraph (unintentional sins). Texturing together 

the claims of knowledge and ignorance, the author is trying to use ignorance as excuse but this discursive 

strategy counterstrikes revealing ambivalence of discursive commitment. At the one hand, the author gives 

the impression of her being a religious person (pious deeds, unintentional sins) and impression of secular 

person, on the other hand. The categorical rejection of man’s call is contradictory with her refusals to these 

calls. How can a person experience a phenomenon that does not exist in her consciousness? This rejection 

justifies our interpretation that the author is using the religious words ironically to give them a touch of 

derogation.  

The protagonist’s statement is rejected on the basis on the authority of personal experience but this 

personal authority of experience contradicts with previous confession of refusals. The mention of Newton’s 

law of gravitation also serves the construction of two opposite discourses. First, the author believes that this 

law is true because it is scientific but she rejects the statement made (according to author) by Farhat Hashmi 

because it is religious. This incorporation of scientific authority reveals unquestioned commitment to the 

scientific discourse. Second, the word “pieces” is discursively significant because this word objectifies man 

and woman and proves counterproductive for author’s anti-objectification. Symbolical construction of man 

and woman as just two pieces of the universe is the extreme form of objectification because matter is 

considered inert in the scientific discourse. Newton’s law of attraction is not applicable to living entities 
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and there is no condition of equality of masses. Further, according to this discourse, the attraction between 

man and man and woman and woman will also be accepted since both are inert “pieces” of the universe. 

Hence, drawing upon the scientific discourse the author commits several contradictions and reveals her 

humanistic ideology. Author then quotes four lines from a poem and states that this poem explains Newton’s 

law of gravitation. We leave this matter for Meera Ji and Newton and move to next paragraph. 

Now, you cannot imagine our credulity that judges us in humanity but not in relationships and 

entitles us to fundamental human desires. 

In this sentence, the author explicitly reveals her humanistic ideology. Humanism is justified on 

the basis of fundamental human desires and the implicit meaning is that humanism gives freedom to fulfill 

these desires whereas some discourses (religious) deny this enjoyment. The pronoun “you” involves the 

reader and converts the narrative into a formal dialogue. Here the author prefers abstract human being 

instead of real human that is always entangled in the web of relationships. This abstraction makes living 

human beings transcendental to all relationships. Combined with commitment to Newtonian law, this 

preference constructs a discourse that avoids real life and turns attention to abstract realities. This is just 

“credulity” because no detail about fundamental human desires is available. The underlying valued 

assumption is that sexual desire is fundamental human desire that needs no constraints of relationships. 

This personalized humanist assumption is, in fact, the discursive base for the rejection of protagonist’s 

statement. The protagonist is more explicitly ridiculed in the following paragraph. 

Dr. Farhat Sahiba has a status in society. Passionate followers spread her statements zealously to 

the every corner of the country. So, all the women who had committed disobedience to their metaphorical 

god, they have been provided another opportunity to correct themselves. After all, what is to be done is to 

lock your mind and soul and to say sincere yes on the Call. And lo, you are protected from the curse of 

angles! 

This paragraph displays explicit hate for the protagonist as well as her followers. The author adopts 

a narrative tone and informs about the protagonist who is textually and mocked and trivialized through the 

strategic lexical choice (“has a status in society”). Discursively, the nature of social status and position is 

excluded from the statement because it is evident that every social agent has a status in the society. This 

discursive introduction becomes ironical when we read the next sentence that introduces her followers. The 

words “passionate”, “followers”, “(polemic) statements” and “zealously” construct an irrational nature of 

the religious discourse. The implication is that the faithful followers spread her words uncritically and they 

are devoid of any thought and emotions (lock mind and soul, sincere yes). The words “metaphorical god”, 

“submission/obedience” and “disobedience” are drawn from specific religious lexicon. This rhetorical 

choice is to taunt women who comply with the spousal calls. Contrary to the generic use of “man” and 

“woman”, now the husband is specified as a social actor, a god. The status of husband as a metaphorical 

god is drawn from traditional familial discourse in which wives respect their husbands’ authority not for 

their lower status but as a sign of their piety and fulfillment of Islamic teachings. This polemical style of 

the discourse, again, contradicts the anti-objectification agenda of the author.  

 

Contradictions in the genre 

The first brief paragraph is self-promotional genre in which the author describes her cognitive, critical and 

professional expertise and information about various aspects of the issue under discussion. Personal 

authority is invoked in order to legitimize the refutations. As in the preceding paragraphs, a new byte of 

information is provided episodically: husband’s call. Earlier, the author used the generic word “man’s call” 

instead of “husband’s call”. This discursive strategy indicates that the author is hiding or excluding some 

information. At this level, it becomes clear that the initial statement in the first line of the article was 

misquoted, intentionally or intentionally. This critical contradiction in the argumentative structure makes 

the analyst suspicious about the information presented. This suspicion strengthens when the exclusion of 

background and context is taken into consideration. After the sarcastic commentary on the issue, now author 

turns to counter-questioning. This strategic shift makes it quite clear that the author has failed in providing 

any structured argumentative refutation of the actual statement. In fact, counter-questioning strategy is 

approached when the interlocutor fails in providing satisfactory argument or experiences a lack of evidence 
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to refute the argument presented. However, this counter-questioning technique proves counter-productive, 

too. The counter-question is: whether the angles curse the husband when he fails to have sex with her wife 

or becomes sexually incapable?  

The evidence for the male impotency is provided in the form of advertisements for sexual problems. 

The assumption here is that a majority of men are impotent because there are a large number of 

advertisements. First of all, the assumed correlation between the number of advertisements and the actual 

male impotency is not proved empirically or logically. Therefore, the assumed argument, or at least its 

generalization, is outright false. Second, although there are frequent advertisements about sexual problems 

but these are exclusively about impotency but mainly about sexual performance. Sexual performance is the 

complicated issue and varies according to the social perceptions, practices and discourses. Third, in the 

same vein, considering the huge variety and consumption of cosmetics and beauty products and 

advertisements about women’s body figure and beauty, it can be safely assumed that all Pakistani women 

are mal-figured, disfigured, ugly and quite unattractive. The second assumption is that if husband avoids 

having sex with wife for a specific duration then he must be cursed. This does not resolve the issue raised 

in the article because if the answer of this hypothetical question is affirmative then then the whole satire 

and scorn proves self-destructive and self-annihilation. However, there is subtle objectification of women 

even in this sarcastic commentary on husband’s sexual incapacities as is evident in the cases provided by 

the author in next paragraphs. 

One of our female patients found after marriage that her husband’s (sexual) capacity is in doldrums. 

She was called after two or three months (for sex). Even then, the husband didn’t admit the possibility of a 

medical problem. He tended to relate this late call to the affairs of divine reward. And I have seen many a 

woman whose better-halves admit, sitting in her feet, from the very start that they are not capable of (sex) 

but since their families paid no attention so their honor rests now in the hands of newly wed bride. As it 

goes, women carry the burden of man’s so-called honor so it happens that the whole life is spent mutely. 

In passing, I would like to tell you a story of a courageous woman. She was too annoyed; there was 

hard labor of grinding-stone and then frequent calls during the night. In case of refusal there was 

condemnation from the quasi-god here and warning of angelic curse from heavens. Desperate she was thus 

she spoke once “See what comes, the angles will discuss her name, in whatever way. As for the matter of 

punishment and reward, am I peaceful now?  

These paragraphs are rich interdiscursive constructions and genre mixtures with elaborate 

euphemistic rhetoric but at the same time counterproductive. The author, here again, is drawing on the 

discourse of medical, male sexual problems, female sexual appetite and dissatisfaction, cosmic 

consequences of actions, unjust marital relations, male honor, female status of a mute and beast of burden 

of male honor. The genres of literary fiction (Lihaaf), storytelling (once there was a courageous woman), 

and personal authority (implied medical expertise and reference to patients and observations). All these are 

realized through the use of rich religious and literary symbolism. Discursively, this intertextuality is 

intended to construct de-legitimation of male authority and status as granted by religion and to legitimize 

refusal to wifely duties toward husbands. These details are presented as empirical evidence against the issue 

of objectification of female sexual desire and its intentional expression. But here we identify the 

contradiction in structuring the rebuttal. Comparison in these paragraphs and contrast with the preceding 

propositions lead to a logical dead end. First, there is a case of one patient, observations of many women, 

and again the story of a single woman. A single case study and several observations are presented to negate 

man’s call but even this negation does not count the affirmation of female sexual activation/initiation. These 

sparse and single cases are presented against a generalized statement (man’s call). Though, these examples 

serve as representative cases of a general situation but contradiction lies in the contrasting generalizations 

that cancel out one another. The comparison of calls from husbands (once in two/three months and 

repeatedly in a single night) and the physiological and psycho-social responses from the respective wives 

present inherent contradiction in the structure of the argument. The example of the first case discursively 

constructs the assumption that having sex after two or three months is abnormality. This is mere assumption 

because there is exclusion of normal and standard intervals of coition. The words “after marriage” are also 

discursive and several interpretations are possible: pre-marital coition is not allowed in our society, implied 
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piety on the part of wife for not intriguing about her prospective husband, ban on pre-marital coition as a 

major flaw in our sexual and marital ethics and marriage system, failure to comprehend the matter before 

marriage and so on.  

 

Women’s Silence: Traditional/Religious Discourse 

The theme of traditional/religious husband’s sexual deficiencies, in the next paragraph, is mixed with the 

discourse of forced marriages, male honor imposition of honor on women in the patriarchal society. Here, 

one man’s lack of partial sexual desire is generalized and pushed to the extreme of total lack of desire. 

“Husband sitting at the feet of her bride” and admitting his sexual deficiencies contradicts the discourse of 

traditional patriarchal behavior of husbands. A husband is denying his lack of sexual interest on the one 

hand and many newlywed husbands are admitting their impotence on the other hand. “Better half” is a 

discursive contrast of “metaphorical husband”. And the family pressure and forced marriage of men also 

runs counter to the discourse that only females are the victims of forced marriages. The words of “so-called 

male honor” indicate author’s commitment to the feminist discourse and portray women’s eternal silence 

as their ultimate reality in which their sexual existence is totally muted (they seal their lips). Man, as the 

guardian of female honor is turned upside down and woman becomes the actual upholder of male honor. 

This is successful transformation of the discourse of honor in which subtle dynamics of gender relations 

reveal new dimensions of the concept. 

At the same time, this discursive construction contrasts with the wife who is disturbed by longer 

intervals between sex-calls of her husband the newlywed brides who endure silently total absence of calls. 

This diversity of experience is real and psycho-social and beyond the grip of any generalization. Intentional 

silence for the sake of male honor is active internalization of patriarchal objectification, thus, a double 

inversion of agency, a false praxis followed by false consciousness. “Sealed lips” symbolize women devoid 

of voice on the one hand and sexually untouched on the other hand, hence, no ecstatic orgasmic sobs. Here, 

a passing mention of AsmatChughtai’s “Lihaaf” indicates, among other things, female homosexuality 

because this is the theme of the short story titled with the same word in this collection. Again, the author 

successfully describes the alternative situation of the wives deserted sexually by their husbands for long 

times. However, the contextual texturing of the situation creates unintended effect because it justifies 

husband’s call. The central problem with husband’s call is not the call itself but the condemnation of refusal 

to this call. This issue is discursively highlighted rather plainly narrating it. Author opts for story genre and 

appreciates the wife who refused husband’s call. The frequency of call is exaggerated along with the 

hardships of the wife.  

 

Social/Religious Discourse in sociological contexts 

We believe that the creator of the Universe is the Benevolent, the Merciful, the Just and the Exalted and he 

cannot make the heavenly holy spirits (angels) possessors of emotions like humiliation and hatred, to make 

them cursing on a helpless creation of His own, facing the earthly storms. You can take it as our good 

perception; we have no objection for that! 

This last paragraph of the article is telling example of the failure in rebutting the argument logically. 

The lexical choice of religious terms is a discursive construction that seeks to reject religious commands in 

religious rhetoric. Such a denial is typical when reasoning does not go so far in refuting the arguments. The 

author textured religious rhetoric at the beginning and end and filled the body of the article with anti-

religious sardonic reactions to give background the hate for traditional and religious discourse. This 

texturing constitutes a feminist discourse of Muslim women who cannot bear the brunt of explicit 

deserialization. That is the true meaning of discourse in Fairclough’s framework. The discourse is 

embedded in social practices and simultaneously shapes and reshaped by social contexts. This is the social 

limitation of the discourse in general. The author drew on the existing norms, values and social practices 

and analyzed them; tried to refute a statement with rhetoric aid and professional authority but failed in 

providing rigorous arguments. 

This paragraph is full of assumptions and blasphemous statements in the context in which the author 

has produced the text. The author states four prime attributes of Allah to justify that she is a true believing 
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woman. But her assumption in the next sentence is purely blasphemy and denial to explicit Quranic verses 

about the issue. Interestingly, this is the only instance in the whole article that follows logic of the 

argumentation. It follows as: 

• First Premises: Allah is the creator, merciful, benevolent, just and exalted. 

• Second Premises: Woman is His creation and already victimized. 

• Third Premises: Cursing women will be violation of the principles of justice and mercy. 

• Conclusion: Therefore, Allah cannot order angles to curse women. 

The problem with this deductive logic is that it does not guarantee truth or entail new knowledge 

because it just validates the internal consistency between the premises and the conclusion. If one of the 

premises is wrong then the conclusion will also be wrong though logical. In fact, the premises are just 

assumptions or beliefs and these can be false. In this argument, third premises is problematic because it is 

self-assumed are requires a separate proof. This principle is centuries’ old and dates back to rationalist 

faction (Mutazilites) and this principle is successfully refuted by the mainstream orthodox Muslim scholars. 

The problem with this assumption is that it makes Allah restrained and constrained to His own principles 

(Majbur). Allah is omnipotent and can do anything; He is not bound follow rules but makes rules. Who can 

say that cursing His own creation is unjust? Otherwise is true: His curses are just at the same time His being 

Merciful. Humans cannot infer and apply divine rules on the God Himself. He transcends the rules. And 

He is with His contradictions: Giver of life and Death, Granter of honor and dishonor, revengeful and 

forgiver. None of His attributes can be made premises to deduce rules because in this fashion Allah cannot 

be Al-muzill (imposing dishonor onto His creation) but He is. The fair belief is that curses by Allah, in 

general and particular, are His justice. There are numerous Quranic verses that mention this fact that Allah 

and His angles curse various creatures, continuously or casually, including women. Hence, to proclaim that 

“Allah cannot do this” is blasphemy and denial to Islamic faith. The second assumption, the second 

premises in the argument also demands proof that women are helpless and victimized creation in Islamic 

framework. This discourse appears to be peripheral but in fact it is the central discourse intended to refute 

the statement (mis)quoted in first line of the article. 

 

Fairclough’s Model: Sociocultural Practice 

In the light of meta-textual context, that is, social practices, we find that the cited statement is not 

complete, thus, amounts to misquotation, apart from the exclusion of background and context in 

which Farhat Hashmi had had reproduced this statement. First of all, the statement that is attributed 

to Dr. Farhat Hashmi is not her personal statement but a Hadith of Holy Prophet (peace be upon 

him). In this sense, the whole criticism is directed against Holy Prophet’s Hadith, not to Farhat 

Hashmi. For the discursive limitations, the author disguised this fact so that the reaction would be 

minimal. This is also hinted at in the comments by the readers. Five comments out of 47, were 

against the gist or the article and indicated to this fact (that it is a Hadith) whereas all other 

comments appreciated and applauded the writer. This social context provided the author with space 

to produce the article to be published on a website where readers of the same ideology are in 

majority (5849 views). The production and consumption of the text becomes easy when the 

context, space and time are favorable to a particular ideology. Second, the Hadith had been quoted 

in the course of “lecture”, not in isolation, hence the context (religious listeners and disciples) 

gains significance but the author excluded this context. Third, this Hadith is mentioned in Sahih 

Bukhari and Sahih Muslim (the two most authentic books of Hadith) and the complete text goes 

like this: If a husband calls a woman to his bed for coitus and the wife refuses and the husband 

spends night alone in angry mood then Allah also is displeased with that woman and angles curses 

her. It is important that this Hadith is not mere a “call-and-response” formula but strictly rooted in 

the socio-sexual ethics of sexuality in Islam. A wife’s refusal does not automatically and necessary 

make her sinful or object of curses. There are at least two conditions: woman refuses without 
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legitimate reasons and husband becomes angry or annoyed. If the wife is menstruating then the 

refusal is legitimate and the husband will be sinful if he still persists. If the husband does not 

become angry or annoyed at the refusal then again the wife is not sinful or the object of curses. 

Therefore, the curse is not absolute in every context. As far as man’s sexual deficiency is 

concerned, it is his duty to have sex with her wife and if he neglects his wife for more than 120 

days at maximum without legitimate reasons then wife is eligible to demand separation and 

termination of the marital bond (Khula’).  

 

Fairclough‘s Model: Textual Practice 
The textual event is framed within unfair religious patriarchy. Female submission and silence, male 

arrogance and power, unequal power relations, religious beliefs about women status and defiance against 

these teachings, life histories of casual case studies of few patients and feminist discourse of freedom are 

combined as elements of discourse. Meanings are made through ridiculing and parody representations. The 

text of the article is link of chain of texts about women issues and their status in society. It is a mixture of 

parody, refusal, journalistic, advice and persuasive genres. It draws upon the feminist and religion hatred 

genres that are characterized by condemnation of religious teachings and personalities. Difference between 

religious women, traditional women, educated women and rational women is highlighted by comparisons, 

possibility of dialogue is refused and difference is accentuated polemically and the struggle to change the 

norms is manifest. No attempt is to resolve the conflict. Difference is normalized by closing the possibility 

of dialogue. Personal memories, professional clinical expertise are included whereas no voice from 

traditional agents or males is included. Included voices are of unspecified women who are supposedly 

suffering from impotent husbands; male impotency is exaggerated and nominalized. Voices are mainly 

attributed, once in the form of direct report but male impotency and behavior is not specified and left 

unattributed. Authorial voice rejoices females displaying disdain and subversion whereas voices of males, 

traditional females and religious personalities are shunted away. 

 

DISCOURSES AND CONTEXTUALITIES 
Assumptions in the discursive constructions are existential (women suffering azaab, torture, domestic 

labor), propositional (religious and traditional women have no sense and feelings). Commonality between 

sexual perverts and orthodox religious people is drawn instead of creating a sense of sisterhood among 

women. The diversity of experiences shared by the author goes against the generalization of women 

problems. Ideological assumption is that the statement made by Farhat Hashmi is personal and against the 

egalitarian spirit of Islam. Religious and sexual metaphors are used throughout the text and textual mood is 

mixture of interrogative and declarative sentences. Discourses of chauvinism, honor, silence, 

objectification, autonomy and impotency are dominant and mixed. In all these discourses, elements of 

denial, unequal power relations and victimization are saliently highlighted. The message of the discourse 

is suggestive and deontic (something must be done, action) while the epistemic modality is low 

(uncertainty). Rhetorical arguments are accusatory and inducing, intended to delegitimize sexual norms of 

objectification. Authority is constructed in personal expertise to reach at the intended conclusion ignoring 

the logical flow. 

 

CONCLUSION 
All the discursive constructions framed in the analyzed article are emotional reaction and no sound 

argument is built in the text to refute the statement under consideration. The only argument is that “Allah 

cannot do this” but the logical analysis of this argument reveals that this is based on false assumption that 

can be qualified as blasphemy to Allah and denial of His attributes and powers. The second important flaw 

of in the discursive construction is that the objectification of women is not questioned but normalized and 

reinforced. At many instances in the text, the objectified women or left the objectification unchallenged. 

The discursive constructions of the anti-patriarchal discourse do not claim for women’s sexual agency and 

autonomy but their passivity is assumed and accepted. The emphasis is on the reaction to call (refusal or 
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acceptance) but not to make a call. These liberal feminist discourses are intended to liberate women from 

the stronghold of religious traditions but their discursive constrictions remain restrained and constrained 

under the pull of traditional femininity. These discourses indicate female aspirations of free access to 

egalitarian sex but the construction of discourses fails to appeal sensibilities due to contradictions and 

ambiguities. The feminist author tried subvert sexual and spousal discourses using traditional Islamic 

terminology but remained trapped in objectification of women even in the process of challenging it. 
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